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pursued his foes *c by the way that he licul  not gone
with Us feet" (Isaiah 41.3). Very likely, it is on account
-of this tradition that, in the only sculpture  of  Cyrus
that we possess, he is represented as having mighty
wings   (cf.  Sarre, Die   Kuust   <lt$   alt**n    Persian,
plate 1).    In the Indo-Aryan tradition also, we en-
counter the same notion.  For, in the  Dntna-P^rva
-of  the Mahabharata, the chariot of Yudkisbthira is
described as moving four fingers above  the  surface
of the earth as long as  that  King  avoided untruth.
But as soon as he told what-^vas virtually an untruth-
ful thing,   in  order    to   destroy   the great Drona,
his   horses  touched the ground.   For, when Krishna
saw that Drona was bent upon exterminating the Pan-
davas, he  induced Yudhishthira to reply to Drona
" the  elephant  is slain "   about Ashvatthania. This
instance  of King Yudhishthira   furnishes indeed  a
remarkable parallel to that of King Yima.
Though we have such vestiges and survivals of
the notion of the Divine King in the Yasht, yet we
are aware in reading it that, by its epoch, that belief is
in the stage of decay, and it is the special merit of the
-Zamyad Yasht to present us for the first time with a
consistent ideal of the Super-man, and to furnish us at
the same time with a theoretical basis of the Super-
man ideal. While in the other Yashts, the performance
of great deeds is a result of boons granted by particu-
lar deities, in the Zamyad Yasht, the Super-man be-
comes such in virtue of his possession of the Boyal
Olory, which is the reward of high character and of high